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Abstract
The aim of this paper is to explore the main characteristics of religious change among the
Hungarian youth and to assess the impact of the denominational schools compared to that of the
religious upbringing in the family on their religiosity. Previous empirical studies have found a
considerable level of unchurching in Hungary affecting first and foremost the membership of the
highly institutionalized traditional churches. Recent scholarly literature emphasizes the
significance of age explaining secularization process by age-, cohort- as well as life-cycle effects,
therefore pointing to the importance of socialization agents. Based on a secondary analysis of
the databases of three waves of Hungarian national youth surveys (Ifjúság, 2000, 2008; Magyar
Ifjúság, 2012), we compare the religious commitment and religious behaviour of consecutive
cohorts studied in different rounds. By linear regression analysis we aim to scrutinize the
significance and the extent to which religious upbringing and attending religious schools
mattered in the development of youth religiosity. We show that while the considerable drop of
religiosity is a result of both within- and inter-cohort changes, the impact of upbringing in a
religious family is significantly stronger than that of attending a denominational school.
Keywords: youth, religion, socialization, denominational schools, unchurching, age-cohortperiod effect

This paper is based on the paper presented for the panel session on the sociology of religion at the
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Introduction
Youth religiosity in Europe and especially in the Central and Eastern European countries
nowadays has become a more and more significant issue. Young people currently
attending secondary school, being engaged in higher education, or entering the labour
market may, within a few years, constitute a considerable part of active church
membership (Ziebertz & Kay, 2006, 2008; Ziebertz, Kay & Riegel 2009). For churches in
the post-socialist countries this is even more pressing to consider as volunteer service
and donations are becoming indispensable also for traditional highly institutionalized
churches which, during the communist regimes, have been deprived of their estates and
are now depending on government subsidies. However, since a large part of their
membership being retired now, it is undoubtedly of high necessity to carry over the
young generation.
Thus, well-known demographic and unchurching trends are quite alarming. While the
Hungarian population, parallel to most European societies, has been ageing, the age
composition of the membership of Hungarian churches also shows striking disparity
contrasted to the total society. According to the 2001 Census data (Központi Statisztikai
Hivatal, 2002), the youth and middle-aged has been under-represented and the older
generations have been over-represented among those having a denominational
affiliation. Moreover, apart from some methodological uncertainties regarding the
religiosity data, the first 2011 Census results suggest that these trends have been
continuing throughout the past decade (Központi Statisztikai Hivatal, 2013). The
predictable tendencies for the next decades seem to be even less promising. Tomka
(2010) asserts that deceased church-goers, especially in rural areas, have not been
replaced by the youth because of having weaker religious commitment. Therefore,
membership of all major denominations has been declining. Moreover, Tomka concludes
that the traditionally elderly and rural profile of the churches is soon to disappear, that
is, looking at a national level, the age structure is gradually becoming more balanced.
Tomka adds as well that active engagement of the diminishing membership based on a
personal commitment gradually takes the place of the traditional church membership. It
can be raised, however, that this spread of religious belief based on a conscious choice
will not necessarily benefit the traditional churches (Hámori, 2011), and the recent and
prospected demographic trends may turn the apparently balanced age structure
transitional.
While this pattern is not unique in Europe, Hungarian results are surprising compared
to some other Eastern European post–socialist countries – especially considering that
after 1990, practicing religion in an institutionalized framework became considerably
freer. What is more important, early sociological studies on religiosity showed a slightly
increasing religiosity from the beginning of the 80s, and this trend has continued for a
while even after the political transition (Tomka, 1998a, 1999). The reasons for this have
been certainly complex. Besides the historical background, the political and institutional
environment, the effectivity and institutional structure of the churches themselves
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might also have played a role (Hámori, 2011; Tomka, 2009). Underlying these trends,
micro-level (individual) factors can also be assumed, as religious commitment is
arguably influenced by complex socialization processes. Thus, changes in the historical
context will result in different socialization influences for different generations.
Although religious commitment may become altered through the lifetime, it can be
assumed that, in principle, religiosity of successive generations will mirror the different
socialization context2.
Denominational Education in Hungary
A significant change in the environment of religious socialization has been that
denominational pre-primary, primary, secondary and higher education institutions
previously confiscated by the state have been re-established after the political
transitions around 1990. In addition, a significant number of denominational
educational institutions were newly established, too (Pusztai, 2006, 2012). The extent of
the enlargement of denominational education system is illustrated by the fact that while
before 1990 a total of 10 denominational educational institutions existed in the whole
country, nowadays the Hungarian Catholic Church maintains 570 pre-primary, primary,
secondary and 10 higher education institutions, and the Reformed Church in Hungary
has 210 educational institutions (Katolikus Pedagógiai Szervezési és Továbbképzési
Intézet, 2013; Magyaroroszági Református Egyház, 2011).
Since 2000 the proportion of the attendees of church-run schools has increased at all
educational levels. The rate of denominational school students is the highest among
grammar school pupils: in the 2011-2012 academic year about every sixth young people
went to a denominational grammar school. However, the rate of growth was stronger at
lower levels of education: the rate of children going to denominational kindergarten or
primary school has more than doubled in a decade (Figure 1). Taking every level of
education into consideration, 155,690 pupils and students attend an educational
institution run by a church, which amounts to 7.4% of all pupils and students in Hungary
(Oktatási és Kulturális Minisztérium, 2012).

2

More on generational differences and age effects, see Földvári (2003), Rosta (2007), and Tomka (2010).
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Figure 1. Proportion of those attending church-maintained institutions at different levels of education, 2001-2012

Source: Nemzeti Erőforrás Minisztérium, 2010, 2011, 2012, Oktatási és Kulturális Minisztérium, 2007, 2008, 2009; own
calculations.

Although these schools have performed public functions as well and they have been
open to all regardless of their denominational background, from their start they were
seen as institutions having a missionary task, and to contribute to the reproduction of
religiously committed intellectuals (Bacskai, 2008; Kopp, 2007; Krafcsik, 2000).
Although relatively short time has passed since the re-establishment of these
institutions, it is questionable whether they functioned sufficiently or to what extent
they have met these expectations. That is, the question is to what extent they are capable
of coping with generational change and the socialization pressure of family background.
The religiosity of the students of denominational secondary schools in Hungary has been
studied the most intensively by Pusztai (2006). The results of her studies at the turn of
the millennium suggested that among the parents of denominational secondary school
pupils those who were religious according to the teachings of the church were clearly
over-represented as compared to those measured in the parents' age group at the
national level. However, pupils from these families were not in the majority in
denominational secondary schools. Besides those who were religious on their own way,
there were a considerable number of students who came from non-religious families,
too (Pusztai, 2004). A more recent survey of hers covering not only regions in Hungary
but also border regions in the Ukraine and Romania also found that only slightly more
than half of the denominational secondary school students came from a family that
showed some form of active religious characteristics (Pusztai, 2007).
Pusztai observed a much higher proportion of various forms of religious practice among
the denominational secondary school pupils than the proportion typical for this age
group in Hungary. However, she also pointed out that the students coming from nonreligious families were in all regards less religious than their counterparts who received
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religious upbringing. This difference was bigger among boys than among girls (Pusztai,
2004).
Pusztai’s research underlined that the most significant contextual effect on the
religiosity of denominational secondary school students was the frequency of praying of
the parents, which was actually an indicator of the religiosity of the family. In addition,
the presence of religious friends and active participation in small religious communities
were also important correlates of the self-reported intensity of religiosity. The impact of
a denominational school on the religiosity of its students was primarily manifested not
through the religious programmes it provided, but as an environment that might have
provided a homogeneous system of values and norms.
Thus, family background evidently plays an important role for the religiosity of
denominational secondary school students. In the paper below, we make an attempt to
separate the impact of these socialization factors not only for current pupils, but also for
young adults.
Theoretical background: secularization and age–period–cohort analysis
Although its theoretical foundations are highly debated and it is often questioned if one
can think about it as a coherent theory at all, secularization thesis has been one of the
most influential interpretations of contemporary religious decline for a long time3.
Although it can hardly be generalized to all contemporary countries let alone the whole
of Europe, the case of present-day Hungary can actually be regarded as an empirical
evidence to secularization thesis.
An explanation of the gradual unchurching from the aspect of socialization is that
consecutive cohorts are exposed to different kinds of religious socialization. Many
scholars agree that the level of religiosity is apparently quite stable within cohorts
(Crockett & Voas, 2006; Voas & Doebler, 2011; Wolf, 2008). Thus, if consecutive cohorts
experience a decreasing religious socialization, the rate of religious people will be
declining.
Another phenomenon having an impact in the opposite direction is the effect of age,
often described as life-cycle effect. As a consequence of this, an increasing religiosity can
be observed in all age groups as people are getting older (Tomka, 2010). This means that
the overall decline of religious sub-population is slowed down by the older cohorts
becoming more and more religious4. However, when looking at the youth, a different

We already attempted to briefly overview secularization thesis and some of the counter-arguments on it
in a previous paper (Hámori, 2011, pp. 16–17). Tomka (2011) provides an exhaustive summary of the
topic.
3

As it was pointed out in the introduction, despite this the number of believers in Hungary is falling. The
reason for this according to Tomka (2009, 2010) may be that cohort-effect is greater, that is, the declining
4
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kind of life–cycle effect can be assumed. People in the age of post-adolescence often turn
to be less religious, which can be explained by the fact that the impact of basic agents of
socialization (especially that of the family and the school) weakens.
Secularization thesis is often criticized for assuming that the disappearance of religion is
an irreversible process. In contrast, one can easily observe temporary religious
upsurges. Such fluctuating changes can be explained by period-effect or historical effect.
From this aspect, changes in religiosity are resulting from historical events which have
the same impact on all cohorts. Undoubtedly political transition in the post-socialist
countries was exactly of this kind. However, as it has been pointed out above, freedom of
conscience did not necessarily result in growing religiosity (Müller, 2011).
Following a religious upsurge during the late 80s and early 90s, religiosity has been
declining for the past two decades in Hungary. At the same time some indicators of
individual religiosity such as belief in God have evidently risen. Thus, religious change in
Hungary can be well characterized by the theories of religious individualization and
religious privatization (Rosta, 2008, 2011, 2012). Considering the adult cohorts a
decline of church religiosity can be explained by cohort effects, whereas growing
individual religiosity can be the result of within-cohort changes (Rosta, 2007). As for the
cohorts growing up after the political transition, a freer environment for religious
practice and religious education as well as the growing number of denominational
schools make a positive cohort-effect plausible5.
Considering the above, we try to answer the following research questions: (1) What are
the main characteristics of religious change among the Hungarian youth? Is there a
similar pattern of slightly declining church religiosity like that of the whole adult
population? (2) Is there a lifecycle-effect of religious change among young people,
resulting in (a) significantly higher church religiosity among the youngest age-groups
compared to the older ones, and in (b) significantly higher church religiosity of young
people still in secondary school compared to the same birth cohorts at a later point of
time? (3) Are there cohort-specific differences concerning the level of religiosity? Are
the younger cohorts socialized under the circumstances of religious freedom more
religious than the older ones? (4) How can we assess the impact of the denominational
schools on the religiosity of the youth?

religiosity of successive cohorts, than lifecycle-effect. Moreover, in the most recent period it was just the
most religious elderly population that passed.
A possible interpretation of this controversial process is that a different kind of religiosity may exist in
the age groups. Consequently, the direction and pace of change is also different. The older generations are
still attached to a more traditional folk religiosity, and changes among them can be characterized as
secularization process. Religiosity of younger cohorts is more typically based on personal choice, thus
religious changes can be modelled as “religious market” of churches competing for the faithful (Hámori
2011).
5
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To answer these questions we make a secondary analysis of the data of the Hungarian
National Youth Study waves 2000, 2008, and 2012 (Ifjúság, 2000, 2008; Magyar Ifjúság,
2012)6. The Hungarian National Youth studies have been based on representative
samples of Hungarian young people between 15 and 29 including 8000 respondents in
each wave in every fourth year since 2000. The study has been based on standardized
survey and its samples has been representative to national, regional and county level,
domicile type, age groups, as well as gender. In 2008, certain questions on religiosity
were asked only to representative sub–samples of 4000 (in some cases 2000). Though
the Hungarian Youth study has not been a research into the sociology of religion, yet all
waves included a set of questions of religiosity.
Changes of church religiosity
Results of the Hungarian Youth studies show that between 2000 and 2012 church
religious identity significantly dropped among young people between 15 and 29 (Figure
2). The rate of those attending church service weekly or more frequently has almost
been halved (from 7 to 4%), just like that of those attending church at least once a
month (from 16 to 9%). Considering that the total number of this age group has also
decreased by about 442 thousand since 2001 (Domokos, 2013, p. 14), one can conclude
that the net decline is even higher. At the same time, the rate of those never attending
church has raised from 36 to 46%.
The fact that the youth are turning their backs on religion is mirrored not only by church
attendance but also by indicators of personal commitment. The rate of those having a
religious persuasion according to the teaching of the church has been reduced from 10
to 7%. Somewhat surprisingly, at the same time, the share of people religious “in their
own way” has also decreased from 46 to 31%. Sided by a stable share of 7-8% of those
having an explicitly anti-religious persuasion, only the rate of one single group increased
significantly which is that of the group of those identifying themselves as “not religious”,
thus distancing themselves from churches and expressing a disinterest in religion. The
share of those claiming to be raised in a religious family has also dropped from 37 to
27%.

In the 2004 wave, the majority of the questions on religiosity were raised to a special subsample, which
made the comparison of the results of this wave meaningless.
6
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Figure 2. Change in church religiosity of youth aged 15–297

Source: Ifjúság, 2000; Magyar Ifjúság, 2012

The question should be raised here whether it is lifecycle-effect or cohort-effect that is
explaining these trends. As represented in Figure 3, the share of those attending church
monthly or more frequently was the highest in the youngest age groups in 2000, in 2008
as well as in 2012, although these figures already show a declining religiosity of the
youngest age groups (25%, 16% and 15% respectively). Contrasted to them, the older
age groups were significantly less religious at each point of time, although the difference
between them slightly diminished throughout the examined time period (7 percentage
points in 2000 and only 2 in 2008 and in 2012). However, within-cohort decrease is
astonishing. Considering the cohort born between 1984 and 1985, the drop of the share
of those attending church at least monthly was as high as 16 percentage points between
2000 and 2008, a really outstanding decline even though the trend was the same in all
other age groups as well. Between 2008 and 2012 similar changes with smaller intensity
took place in the youngest age groups, but the share of frequent churchgoers remained
stable in the older cohorts.8

7

100% = all respondents.

The overall share of those without a valid answer (”don´t know”/refusal) has slightly increased from 6%
(2000) and 3% (2008) to 9% (2012) of all respondents. In order to ignore possible effects of the
increasing number of missing answers, Figure 3 shows percentages of valid answers.
8
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Figure 3. Frequency of church attendance by birth cohorts

Source: Ifjúság, 2000 and 2008; Magyar Ifjúság, 2012

In summary, although a significantly higher level of religiosity can be observed in all
three waves when examining the youngest cohorts compared to the older ones, these
differences diminished throughout the time period. The cohort aged 15-16 in 2000,
which appeared to be the most religious, turned away from religion when they became
23-24 in 2008 to such an extent that by then they were less religious than those aged 1516 in 2008. Religious socialization apparently affects a shrinking share of young people,
and even those having attended church services regularly as a child tend to turn their
backs on the church in great numbers during their late teen ages9. Thus, declining
religiosity among Hungarian youth is a result of both within– and inter–cohort changes.
The role of the agents of socialization
As it can be seen in Figure 2, the share of those claiming to have been raised in a
religious environment has dropped from 36% to 26%10. In a previous paper, we already
assumed that this might be due to the changing socialization environment (Hámori &
Rosta 2011, p. 252). Of course, socialization process takes place not only in the family
but also in other groups and institutions, such as peer groups, mass media and school.
Although there were no measures of religiosity of the peers applied, we still have data
on whether the respondent attended a denominational school by the time of the survey
both from the 2000 and 2008 waves11. On the basis of this, it is possible to scrutinize
closely the role of family background and denominational education in forming a
religious commitment.

Evidence for similar age effects among young adults on the basis of adult samples were shown by Nagy
(2010).
9

10

The rate of non-respondents was 8,8% in 2000 and 8,1% in 2012.

Unfortunately, the 2012 wave of the study did not contain questions on the type of school that was
attended by the respondent.
11
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As it has been shown earlier in this paper, while denominational schools have an impact
only on a marginal, though slowly increasing, part of youth, religious socialization within
the family affects a much greater, though declining, part of young people. The question is
what kind of an effect these mean together and what the role of each is for a youngster
in becoming or remaining religious.
To answer the question we first divided respondents of the 2008 wave into four
groups:(1) young people with religious upbringing and having attended a
denominational school; (2) young people with religious upbringing only and not having
attended a denominational school; (3) young people without religious upbringing, but
having attended a denominational school; (4) young people with no religious upbringing
and not having attended a denominational school.
We compare the religious identity of these four groups in Figure 4 (using the five–item
scale developed by Miklós Tomka, see Tomka, 1973, 1998b), and the frequency of their
church–going on Figure 5.
Figure 4. Religious self-assessment by religious upbringing and denominational school attendance.

Source: Ifjúság 2008

These figures show that the presence of the two socialization factors together can make
the religious commitment the most probable. More than half of those who got a religious
upbringing and studied at least one year in a denominational school attend church
service at least monthly, whereas only 2% of those are regular church-goers who gained
no similarly religious socialization previously. Looking at this latter group, more than
two-third (69%) of them were uncertain about their religious identity or explicitly nonreligious, while the same identity got only an 8% share of those who received religious
incentives both from their family and the school12.

On the basis of the current research, it cannot be decided whether a religious educational institution
should be regarded as a cause of stronger religious commitment, or the religion brought from home is the
reason both for current religiosity and the choice of school.
12
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The two effects clearly reinforce each other, but it can be argued which is more
significant. This can be explored by comparing the religiosity of the groups exposed only
to one of these effects. Of those who attended a denominational school but gained no
religious upbringing, only 4% are church religious and almost half of them (48%) are
religious in their own way. Albeit both figures are higher than those of the group gaining
no religious incentives at all (1% and 30% respectively), these are considerably lower
than those of the group having a religious upbringing yet attending no denominational
school. Among them, 17% are committed believers according to the church’s teachings,
and they have shown the highest share of those believing in their own way (68%).
A similar tendency of the frequency of church-attendance is apparent in Figure 5.
Although we can see an almost identical share of weekly church-going within those who
were exposed to a religious socialization only either in their family or by a
denominational school (7% and 8% respectively), the rate of those attending church
service at least monthly is almost double (22%) within those having only a religious
upbringing compared to those attending a denominational school only (10%).
Figure 5. Frequency of church-attendance by religious upbringing and denominational school attendance.

Source: Ifjúság 2008

Thus, as a preliminary assumption we can state that a religious family background has a
more significant role in becoming religious, whereas the denominational school has
been shown to have a significantly lower efficiency in providing a religious education
which the young did not receive in the family. A linear regression model can help to
separate the intensity of these effects within each age groups (See Table 1).
As explanatory variables of the model, we have built in age, gender, domicile and
number of own children of the respondents, the father’s highest level of education, and
some indicators of living independently (being employed, living in an independent
household). Of course, we included data on religious upbringing as well as studying in a
denominational school, too. As outcome variable, we measured religiosity by an
indicator of the frequency of church attendance.
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As it has been clearly verified by the model, the two religious socialization factors had a
significant effect both in the whole examined group (aged 15–29, last column in Table 1)
and in the three sub-groups (aged 15–19, 20–24, and 25–29). Moreover, religious family
background had a higher positive impact in all three age-groups compared to the
denominational schools. Both factors had the strongest effect on the youngest age group
(15–19).
Generally, the effect of the other explanatory variables was far less significant. Practicing
one’s religion was unaffected by whether living independently. It seems only that with a
father having a higher level degree, a more frequent church-attendance is more
probable13.
Confirming our expectations, the negative effect of age is less salient than that of the
sources of socialization. Dividing the sample into sub-groups by age, lifecycle-effect
remains significant only in the youngest group, which results in a decreasing religiosity
by the age advancing.
Table 1. Explanatory models of the frequency of church attendance by age groups, 2008 (standardized linear regression
coefficients)

Reference categories: settlement type = 0-1999 inhabitants, father’s highest level of education = primary school
* sig. p < 0.05, **sig. p < 0.01, n.s.: non-significant

Conclusions
Indicators of church religiosity measured by the Hungarian youth studies in 2000, 2008,
and 2012 have shown a significant drop in a relatively short period of time. In contrast,
it has not been the share of respondents religious in their own way or having an antiThis is another evidence for a trend of elitisation of the religious part of the society. For more literature
on this process among the youth see Hámori & Rosta (2011), and Rosta (2002, 2013).
13
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religious identity that has grown but that of those being indifferent towards religion.
Though the youngest group aged 15-16 seems to be more religious compared to the
older ones, the difference between them was better-marked in 2000 than in 2008 or in
2012. Looking at the older cohorts, however, one can hardly find a significant difference.
Comparing cohorts examined both in 2000 and 2008, a huge decline in religiosity is
apparent in the youngest one. There is a diminishing trend in the older cohorts too, but
to a lesser extent. Similar trends are to be witnessed in 2012 too. Considering that no
comparable decline has been observed in the adult cohorts so far, we can assume that
this within-cohort change was due to a life-cycle effect typical for young ages rather than
a period-effect.
Comparing the effect of different socialization factors examined by the Hungarian youth
studies, it seems that the impact of family background is significantly stronger than that
of the denominational schools. The effect of this socialization background appears to be
somewhat weaker in the older cohorts. There is a higher probability of church religiosity
in the case of youngsters getting both a religious motivation from the family and the
denominational school. However, on the basis of the existing survey data it cannot be
decided whether it is because denominational school reinforces the effect of religious
upbringing or because highly religious families tend to enrol their children to
denominational schools. In any case, these schools can hardly fulfil the expected reevangelization function for children from non-religious families. Although a lifecycleeffect is evidently present in the surveyed age-group, the effect of becoming
independent from the parental household on religiosity is barely detectable.
If we combine our results on the importance of religious upbringing in the family with
the declining share of those who receive such socialization, a further decline of
religiosity among the Hungarian youth seems fairly probable.
References
Bacskai, K. (2008). Református iskolák tanárai [Teachers of schools maintained by the Reformed Church].
Magyar Pedagógia, 108(4), 359–378.
Crockett, A. & Voas, D. (2006). Generations of decline: Religious change in twentieth-century Britain.
Journal for the Scientific Study of Religion, 45(4), 567–584 doi: 10.1111/j.1468-5906.2006.00328.x
Domokos, T. (2013). Magyar fiatalok és a demográfiai átmenet [Hungarian youth and the demographic
transition]. In L. Székely (Ed.), Magyar Ifjúság 2012 – tanulmánykötet (pp. 9–37). Budapest:
Kutatópont.
Földvári, M. (2003). A vallásosság típusai a mai magyar társadalom generációiban [Types of religiosity of
generations within the contemporary Hungarian society]. Szociológiai Szemle, 13(4), 20–33.
Hámori, Á. & Rosta, G. (2011). Vallás és ifjúság [Religion and youth]. In B. Bauer & A. Szabó (Eds.), Arctalan
(?) nemzedék (pp. 249–262). Budapest: Nemzeti Család- és Szociálpolitikai Intézet.
Hámori, Á. (2011). Református esélyek és kilátások [Reformed chances and prospects]. Confessio, 37(4), 6–
25.
Katolikus Pedagógiai Szervezési és Továbbképzési Intézet (2013). Katolikus közoktatási intézmények
statisztikai adatai [Statistical data of Catholic public educational institutions]. Budapest: Author.

58

HERJ - Hungarian Educational Research Journal 2013, Vol. 3(4)
Kopp, E. (2007). Mai magyar református középiskolák identitása [Identity of contemporary Hungarian
secondary schools maintained by the Reformed Church]. Budapest: Károli Gáspár Református
Egyetem.
Központi Statisztikai Hivatal (2002). Népszámlálás 2001. (Vol. 5). Vallás, felekezet. [Census 2001: Religions,
denominations]. Budapest: Author.
Központi Statisztikai Hivatal (2013). 2011. évi Népszámlálás. (Vol. 4). Demográfiai adatok [Census 2011:
Demographical data]. Budapest: Author.
Krafcsik, H. O. (2000). Keresztény iskolák a 90-es évek végén [Christian Schools by the end of the 90s].
Vigilia, 65(5), 338–344.
Magyaroroszági Református Egyház (2011). Református oktatási intézmények – Létszámadatok
[Headcount data of educational institutions of the Reformed Church in Hungary]. Budapest: Author.
Müller, O. (2011). Secularization, Individualization, or (Re)vitalization? The State and Development of
Churchliness and Religiosity in Post–Communist Central and Eastern Europe. Religion and Society in
Central and Eastern Europe, 4(1), 21–37.
Müller, O. (2012). Kirchlichkeit und Religiosität in Ostmittel- und Osteuropa. Wiesbaden: Springer VS.
Nagy, P. T. (2010). Vannak-e fiatalok? Vallásszociológiai lehetőségek a fiatalság meghatározásához [Are
there any young people? Measures of the sociology of religion to define youth]. Educatio, 19(2),
274–292.
Nemzeti Erőforrás Minisztérium (2010). Statisztikai Tájékoztató Oktatási Évkönyv 2009/2010. [Statistical
information: Educational yearbook]. Budapest: Author.
Nemzeti Erőforrás Minisztérium (2011). Statisztikai Tájékoztató Oktatási Évkönyv 2010/2011. [Statistical
information: Educational yearbook]. Budapest: Author.
Nemzeti Erőforrás Minisztérium (2012). Statisztikai Tájékoztató Oktatási Évkönyv 2011/2012. [Statistical
information: Educational yearbook]. Budapest: Author.
Oktatási és Kulturális Minisztérium (2007). Felsőoktatási statisztikai kiadvány 2006 [Statistical issue of
higher education]. Budapest: Author.
Oktatási és Kulturális Minisztérium (2008). Oktatás-statisztikai évkönyv 2007/2008. [Yearbook of
educational statistics]. Budapest: Author. Retrieved.
Oktatási és Kulturális Minisztérium (2009). Oktatás–statisztikai évkönyv 2008/2009. [Yearbook of
educational statistics]. Budapest: Author.
Pusztai, G. (2004). Iskola és közösség: Felekezeti középiskolások az ezredfordulón [School and community:
pupils of denominational schools at the turn of the millennium]. Budapest: Gondolat.
Pusztai, G. (2006). Community and Social Capital in Hungarian Denominational Schools Today. Religion
and Society in Central and Eastern Europe, 1(2), 1–15.
Pusztai, G. (2007). The Long-term Effects of Denominational Secondary Schools. European Journal of
Mental Health, 2(1), 3–24.
Pusztai, G. & Chrappán, M. (2012). Freedom, Autonomy and Accountability in Education: Hungary, In Ch. L.
Glenn, J. D. De Groof & S. T. Candal (Eds.), Balancing Freedom, Autonomy and Accountability in
Education (pp. 73–91). Nijmegen: Wolf Legal Publishers.
Rosta, G. (2002). Ifjúság és vallás [Youth and religiosity]. In L. Laki, A. Szabó & B. Bauer (Eds.), Ifjúság2000
Tanulmányok I. (pp. 220–239). Budapest: Nemzeti Ifjúságkutató Intézet.
Rosta, G. (2007). A magyarországi vallási változás életkori aspektusai [Age aspects of the change of
religiosity in Hungary]. In R. Hegedűs & E. Révay (Eds.), Úton… Tanulmányok Tomka Miklós
tiszteletére (pp. 297–309). Szeged: Szegedi Tudományegyetem.
Rosta, G. (2008). Szekularizáció vagy privatizáció? A vallásosság változása Magyarországon a
rendszerváltás utáni másfél évtizedben [Secularisation of privatisation? Change of religiosity in
Hungary during 15 years after the political transition]. In M. Császár & G. Rosta (Eds.), Ami rejtve
van s ami látható: Tanulmányok Gereben Ferenc 65. születésnapjára (pp. 441–452). Budapest –
Piliscsaba: Pázmány Péter Katolikus Egyetem.

59

HERJ - Hungarian Educational Research Journal 2013, Vol. 3(4)
Rosta, G. (2011). Vallásosság a mai Magyarországon [Religiosity in contemporary Hungary]. Vigilia,
76(10), 741–750.
Rosta, G. (2012). Church and Religion in Hungary: Between Religious Individualization and Secularization.
In D. Pollack, O. Müller & G. Pickel (Eds.), The Social Significance of Religion in the Enlarged Europe:
Secularization, Individualization and Pluralization (pp. 187–205). Farnham, Burlington: Ashgate.
Rosta, G. (2013). Hit és vallásgyakorlat [Belief and religious practice]. In L. Székely (Ed.), Magyar Ifjúság
2012 – tanulmánykötet (pp. 316–330). Budapest: Kutatópont.
Tomka, M. (1973). A vallásosság mérése [Measuring religiosity]. Magyar Pszichológiai Szemle, 1973(1–2),
122–135.
Tomka, M. (1994). Vallás, szociológia, politika. [Religion, sociology, politics]. Replika, (11-12), 181–196.
Tomka, M. (1998a). Egy új társadalmi-politikai szereplő: Vallás és egyház a rendszerváltozás folyamatában
[A new player in the social and political scene: Religion and church in the process of the political
transition]. Társadalmi Szemle, 53(8–9), 19–34.
Tomka, M. (1998b). A vallásosság mérése [Measuring religiosity]. In A. Máté–Tóth & M. Jahn (Eds.), Studia
Religiosa: Tanulmányok András Imre 70. születésnapjára (pp. 18–31). Szeged: Bába és Társa Kft.
Tomka, M. (1999). A magyar vallási helyzet öt dimenziója [Five dimensions of the religious situation in
Hungary].
Magyar
tudomány,
44(5),
549–559.
Retrieved
from
http://epa.oszk.hu/00700/00775/00005/1999_05_05.html
Tomka, M. (2009). Vallásosság Kelet–Közép–Európában: Tények és értelmezések [Religiosity in Central
and Eastern Europe: Facts and interpretations]. Szociológiai Szemle, 19(3), 64–79.
Tomka, M. (2010). Vallási helyzetkép – 2009. [Situation of religiosity in 2009]. In G. Rosta & M. Tomka
(Eds.), Mit értékelnek a magyarok? (pp. 401–425). Budapest: OCIPE – Faludi Ferenc Akadémia.
Tomka, M. (2011). A vallás a modern világban: A szekularizáció értelmezése a szociológiában. [Religion in
the modern world: Understanding secularisation in sociology]. Budapest: Semmelweis Egyetem
Mentálhigiéné Intézet – Párbeszéd (Dialógus) Alapítvány.
Voas, D. & Doebler, S. (2011). Secularization in Europe: Religious Change between and within Birth
Cohorts. Religion and Society in Central and Eastern Europe, 4(1), 39–62.
Wolf, C. (2008). How secularized is Germany? Cohort and comparative perspectives. Social Compass, 55(2),
111–126. doi: 10.1177/0037768608089733
Ziebertz, H.-G. & Kay, W. K. (Eds.) (2006). Youth in Europe II: An international empirical Study about
Religiosity. Münster: LIT Verlag
Ziebertz, H.-G. & Kay, W. K. (2008). Attitudes and Values of Adolescent Europeans towards
Europeanisation. Journal of Empirical Theology, 21(2), 209–239.
Ziebertz, H.-G., Kay, W. K. & Riegel, U. (2009). Youth in Europe III: An International Empirical Study about
the Impact of Religion on Life Orientation. Münster: LIT Verlag.

60

